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corresponding to the merit of each 

Jew; how great and how pleasing 

that on that day - the beginning of 

the blossoming - one should pray to 

HaShem to grant him a “beautiful 

fruit” when he will need it. 

The Taamei HaMinhagim is 

suggesting that in the fifth month of 

the year we already need to think 

about, and pray for, our etrogim - 

which will only be used eight 

months later! Why should this be? 

I believe we may suggest that this 

philosophy of advance prayer and 

thought may speak to our human 

nature and teach us about the best 

practice for mitzvot and life. The 

mishnah, according to the Taamei 

Haminhagim, is exhorting us to 

pray for our etrog already in 

Shevat, which is certainly a case of 

advance planning. Perhaps the 

Tanna is also suggesting that we 

need to incorporate this approach 

into all of our mitzvot and life in 

general.  

The Shulchan Aruch (Orach Chaim 

The first mishnah in Rosh 

Hashanah tells us, “There are four 

New Year dates… The New Year 

for the tree is on the first of Shevat, 

according to Beit Shammai. Beit 

Hillel says it is on the fifteenth. The 

phrase, “New Year for the tree,” is 

interesting; would “New Year for 

the trees,” in the plural, have been 

more accurate as well as parallel 

to the rest of the mishnah‟s 

language? 

The sefer Taamei Haminhagim 

(866) asks our question and 

provides an interesting answer: 

The reason the mishnah said, “The 

New Year for the tree is on the first 

of Shevat, according to Beit 

Shammai. Beit Hillel says it is on the 

fifteenth,” using the singular, and 

did not say “trees” as in the other 

New Years, was to hint at the 

tradition of our rabbis to pray on 

the fifteenth of Shevat that HaShem 

should provide for us, at the 

needed time, a kosher and 

beautiful etrog. This is the day on 

which the sap enters the tree, 

291:1) mirrors this advice 

regarding the mitzvah of eating 

three meals on shabbat in the 

winter months, saying that although 

we must eat a nice meal for shabbat 

lunch, “A wise person will have 

eyes in his head (Kohelet 2:14), and 

not fill his belly at the morning 

meal, so as to leave space for the 

third meal.” One who does not look 

towards the future will forfeit the 

opportunity to perform the next 

mitzvah. 

Hoshea teaches the same lesson, on 

a broader level, writing (8:7), “For 

they sow wind and they will reap a 

tempest.”(The popular warning, 

“Prepare to reap the whirlwind,” is 

simply a paraphrase of the verse.) 

If we do not put advance effort into 

a situation and create a reality for 

ourselves, we leave ourselves open 

to the negative consequences 

which come our way. On the other 

hand, as we are told in Tehillim126, 

we will reap reward if we invest the 

advance effort: “Those who sow in 

tears, will reap in glad song.” 

When discussing which all-

encompassing characteristic is 

most important in properly leading 

one‟s life, Rabbi Shimon simply 

tells us to, “Consider the outcome 

of your deeds.” Our mishnah 

reinforces this simple powerful, 

piece of advice.  

While January may seem early to 

pray for an etrog, it is never too 

early to plan ahead. 
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Tu Bishvat: Plan Ahead Meir Lipschitz 

Parshah Questions Meir Lipschitz 

(Sources are provided to help the reader research answers) 

 Whose locusts were harsher: Moshe‟s or Yoel‟s? 

(Rashi to Shemot 10:14, and Yoel 2:2) 

 What is the meaning of the words כשלחו כלה? 

(Rashi, Rashbam, Seforno, and Kli Yakar to Shemot 11:1) 

 What doubt did Moshe express to Pharaoh regarding the sacrifices? 

(Rashi, Ibn Ezra, Ohr Hachaim, Maharal, Mizrachi and Tiferet Shlomo to Shemot 

10:25-26) 

 For children: Why does Moshe say  כחצות הלילה “at about midnight”? 

(Rashi Shemot 11:4) 

mlipschitz@torontotorah.com 

Yeshiva University 
Center for the Jewish Future 

 ד“בס



אך המלך הנוכחי ,  מושתת על מה שיוסף יצר
מדחיק זאת ובמקום לראות את בני ישראל 

הוא ,  כמי שאחראים לשיגשוגה של מצרים 
רואה בהם טפילים המאיימים על בטחונה של 

 .מצרים

, עשרת המכות משמשות לתפקידים רבים 

היפרעות ,  בניין האמונה אצל בני ישראל 

, ממצרים על הסבל שגרמו לבני ישראל 

. שבירת המיתוסים של אלילי מצרים ועוד 

בעקבות חוסר . אפשר אולי להציע עוד הסבר

הכרת הטוב של מלך מצרים במעשיו של 

אין למיצרים ,  יוסף למען האימפריה המצרית 

בזה ,  על כן .  זכות להנות ממעשיו של יוסף 

נפגעים הדברים שקיבלו המיצרים ,  אחר זה 

מקור ,  בתחילה היאור נפגע .  על ידי יוסף 

ואינו ראוי ,  השפע והברכה של מצרים 

, הבהמות ,  לאחר מכן ,  לשמש כמקור מים 

ככל הנראה צאצאי צאצאיהן של הבהמות 

. שרכש יוסף מידי האנשים שביקשו מזון 

לאחר מכן כל מערכת החקלאות של מצרים 

אותה מערכת חקלאית שבשנים ,  נפגעת 

. הקשות של הרעב שוקמה על ידי יוסף 

יוסף נלקח ממצרים כאשר ,  ובסיום האפיזודה 

 . בני ישראל יוצאים ביד רמה

 ל“נ אבי אריה חנוך בן אשר יעקב ז“לע
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סוטה דף יג עמוד א הגמרא מתארת לנו 
כל אחד ,  שבשעה שיצאו בני ישראל ממצרים 

להשאיל ,  את מצרים "  לנצל " היה עסוק ב 
אך .  ולקחת ממצרים רכוש רב ככל שיכלו 

משה רבנו היה עסוק באותה שעה בלמצוא 
 . כדי לקיים את השבועה, את ארונו של יוסף

היכן קבורים ,  אלו דברים ידועים מאד ,  בימינו
ואף ,  ( שכם ) היכן קבור יוסף  ,  ( חברון ) האבות  

יהיה .  רים רבים בארץ ובעולם " רבנים ואדמו 
אדם שהציל ,  מוזר לומר שבמקום כמו מצרים 

יהיה ,  את מצרים מכיליון בשבע שנות הרעב 
קבור באנונימיות כזו שממש צריך לחפש 

שבה תרבות הקבורה , במיוחד במצרים. אחריו
במיוחד בכל הנוגע לבית ,  מפותחת ביותר 

הגמרא מסבירה לנו שבעיני מצרים .  המלוכה 
יוסף היה סימן לשפע וברכה ועל כן קבעו את 

ל מגלים לנו שיעקב ביקש " חז .  ארונו בנילוס 
שלא להיקבר במצרים כיוון שחשש שיהפכוהו 

מה שבסופו של דבר קרה עם יוסף ,  לאליל 
ארון של מתכת עשו לו מצרים וקבעוהו " 

 ". כדי שיתברכו מימיו, בנילוס הנהר

ויקם מלך חדש על מצרים אשר לא ידע " 
 "את יוסף

ההרג ,  כל השיעבוד הנורא ,  כאן מתחיל הכל 
-של תינוקות תמימים והשפלה של משפחה 

לא מכיר "  יודע " המלך לא  .  אומה שלמה 
. בתרומה האדירה שיוסף תרם לממלכת מצרים 

הכל ,  הכלכלה המיצרית ,  כל האימפריה 
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We have already listed our 

obligation to destroy Chametz 

before Pesach, and to ensure that 

we own no Chametz during 

Pesach. Mitzvah19 adds that we 

not eat Chametz on Pesach, and 

Mitzvah 20 that we not even see 

Chametz in our homes ( ˪˟ˣ ˢ˞˶˧ ˪˟

˞˴ˬ˧).  

As Tosafot notes (Pesachim 2a ˶ˣ˞), 

the requirement to avoid visible 

Chametz in our domains is one 

reason why we search for Chametz, 

rather than simply declare it 

ownerless. Since the Torah went so 

far in distancing us from Chametz, 

we go this extra step of searching 

for Chametz and destroying it. [The 

Spring Cleaning, of course, is a 

bonus…] 

 

torczyner@torontotorah.com 

The 613 Mitzvot ï Mitzvot 19-20 : 
Not to eat Chametz or have Chametz visible 

in our domain, during Pesach  
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˱˯ˣ˧ ,˫˧˶˴ˬ ˪˷ ˢ˸˪˧˲ˮˣ ˢ˸ˬˣ˵˸ ˠ˶˟˪ˣˤ ˶ˬ˸˧˞ 

והפשתה והשערה נכתה כי השערה אביב "
והפשתה גבעול והחטה וכסמת לא נכו כי 

 "אפילת הנה

להודיעך שמה שלא שיבר הברד אכל 
הברד מקלקל את הקשה והארבה ,  הארבה 

 (ם"רשב. )אוכל את הרך

בסוף פרשה שעברה מתוארת מכת ברד 
אך התורה .  בעצים ובתבואה ,  שפוגעת ביבול 

ישנה עוד תבואה ,  מסבירה שזה לא הכל 
בפרשת בא מגיעה המכה .  שלא נפגעה 

מצרים עוברים .  הארבה ,  הסופית לתבואה 
הספקת המים שלהם ,  תקופה מאד קשה 

המקנה וכל הבהמות מתים במכות ,  נפגעת 
אמנם עד .  וכעת גם המזון ,  דבר וברד ,  ערוב 

עתה אין אבדות בנפש אך אפשר לראות 
כיצד האימפריה האדירה ששיגשגה במשך 

ים   י ישראל ) מאות שנ על גבם של בנ
מתמוטטת לנגד עיני המיצרים (  המשועבדים 

 . במשך שנה אחת

אם נתסכל על העבר המפואר של מצרים 
נראה כי ישנו ,  והעושר הגדול שיש בממלכה 

אירוע מכונן שהפך את מצרים ממדינה בעלת 
. לאימפריה של המזרח התיכון ,  אמצעים 

פתרונותיו של ,  לאחר חלומותיו של פרעה 
מצרים ,  יוסף והתוכנית הכלכלית שרוקם יוסף
התורה .  הופכת למרכז העולמי להספקת מזון 

מתארת לנו כיצד אנשים רבים מכנען 
. וממצרים ניגשים אל יוסף על מנת שיכלכלם 

בתחילה יוסף אוסף את כל הכסף עד כי לא 
כל זה לוקח ) נשאר מאומה בידי המבקשים  

לאחר שנגמר הכסף נאסף גם (  פחות משנה 
המקנה של כל אותם האנשים לידי בית 

לבסוף כל הקרקעות עוברות לידי .  פרעה 
השילטון וכל תושבי מצרים הופכים לאריסים 

 .של בית המלוכה

משביע יוסף את בני ישראל כי ,  בערוב ימיו 
אותם ויוציאם "  לקים -פקוד יפקוד א " כאשר  

יקחו את עצמותיו ויעלו לקבורה ,  ממצרים 
מדוע לא יכל יוסף לתת הוראה .  בארץ כנען 

כמו ,  לקבור אותו מלכתחילה בארץ כנען 
ומה בעצם ?  שעשה הוא עצמו עם יעקב אביו 

קורה עם עצמותיו של יוסף במשך מאות 
 ?השנים בהם יושבים בני ישראל במצרים

בתחילת פרשת בשלח כתוב כי משה העלה 
בתלמוד בבלי מסכת .  את עצמות יוסף איתו 



HaôAm VôHaôAretz 

Kfar Saba 

Kfar Saba is a city in the Sharon area. 

The land, where the city of Kfar Saba 

now is, was bought in 1892 by a group 

of Jewish settlers, who then offered the 

lands for sale. The acquisition turned out 

to be unsuccessful, because the lands 

were located at a desolate, neglected 

area and was far from any other Jewish 

settlement. After the failure they were 

finally bought 1896 by the Baron 

Edmond James de Rothschild. In 1903, 

the Baron sold the land to the farmers of 

Petah Tikva to be populated by the 

second generation - the immediate 

descendants of the farmers. However, 

they in turn sold the land to others, 

mostly new immigrants. The Ottoman 

government refused to give building 

permits, therefore the first settlers were 

forced to live in huts made of clay and 

straw. They earned their living by 

growing almonds, grapes and olives. 

Only in 1912 the settlers moved to 

permanent housing. 

In World War I, Kfar Saba was on the 

front line between the British army and 

the Ottoman army, and was destroyed. 

In 1922 the original residents returned 

and in 1924 additional settlers joined 

them. In this period the cultivation of 

citrus fruit developed. In 1937 Kfar Saba 

was declared a local council.       

In the time of the Arab Revolt, in 1936-

1939, as in the 1948 Arab-Israeli War, 

Kfar Saba's population suffered from 

attacks by Arabs. A short time before 

the Israeli declaration of independence 

these villages were taken in Operation 

Medina. In 1962 Kfar Saba was awarded 

city status. At the time of the Six Day 

War Kfar Saba suffered attacks from the 

neighboring town of Qalqilyah that is 

located just over the 1949 armistice line 

with Jordan. 

Kfar Saba is mentioned in the Talmud a 

number of times and was an important 

city during the Second Temple period. It 

is known that King Alexander Yannai 

built a network of fortifications 

stretching to coast, to ward off an 

invasion from the north. Ancient Kfar 

Saba is associated with Tel Khirbet 

S a b i e h  ( n e a r  t h e  G e ' u l i m 

neighborhood). Findings at the Tel 

provide evidence of Roman, Byzantine 

and Arab occupation. 

Today, Kafar Saba has a population of 

more than 80,000. 

Adapted from an article originally 

published by Torah MiTzion. 

Question :  Does one who was 

imprisoned due to an unpaid loan or for 

not paying a popular tax recite Birkat 

HaGomel (Blessing of „The Redeemer‟)? 

Or, is one only required to recite this 

berachah if his imprisonment is 

dangerous? 

Answer : Since he was imprisoned and 

he did not control his fate, and now he 

has emerged from said condition and 

once again controls his destiny, he is 

required to recite the berachah. 

This is especially true if he is 

imprisoned for payment of his share of 

the popular tax or for a debt because he 

lacked funds, and subsequently G-d 

gave him the ability to pay it back. 

When we say, “Four must thank,” and 

this includes one who has been 

imprisoned, we say that to include all 

cases and we do not distinguish 

between one who is imprisoned for 

financial reasons and one who is 

imprisoned for matters of life and death. 

One could argue for exclusion of a 

person who was able to pay the taxes or 

debt and chose not to do so as 

rebellion, or who sought amnesty for 

part of his obligation and did not 

succeed. In such a case, his 

imprisonment is of his own doing, for 

had he wished he would not have been 

imprisoned; the benefit for which he 

blesses would not have come about, 

other than because of his [voluntary] 

imprisonment. However, one could 

rebut that this logic would open up the 

halachah to case-by-case gradations 

[natata d’varecha l’shiurin]. 

[Question to ponder:  What if the 

person was put in jail because he or she 

chose to break the law? Would that be 

similar to one who chooses not to repay, 

in that the imprisonment was his/her 

own fault? RL] 
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Rô Yosef haLevi ibn miGash: Ri miGash Russell Levy 

Torah in Translation 

Ri miGash 90 
Birkat haGomel after 

Imprisonment for a White-Collar 

Crime 

Born in Seville in 1077, Yosef ben Meir 

ibn miGash moved at the young age of 

12 to Lucena to learn under R‟ Yitzchak 

Alfasi (Rif), who was a student of R‟ 

Nissim Gaon and Rabbeinu Chananel. 

Lucena (originally named Eliossana, 

from the Hebrew phrase לי הושענא-א ,)
was also nicknamed “Jews‟ City” due 

to the Jewish majority in the city. The 

Jews of the city were very wealthy, 

described as the wealthiest in the 

world, leading its Yeshiva to be one of 

the centers of Torah in the Iberian 

Peninsula. 

After 14 years in the yeshiva, at the 

age of 26, he was appointed the Rosh 

Yeshiva by the Rif, shortly before the 

latter‟s death. Though R' Yosef was 

young, the Rif passed over his own 

son, who was fully qualified for the 

position, due to the Ri miGash‟s 

outstanding scholastic ability. R' Yosef 

maintained this position for 38 years. 

R‟ Yosef considered himself a student 

both of the Rif and the Rif‟s teacher, 

Rabbeinu Chananel - although 

Rabbeinu Chananel lived in Kairoaun, 

Tunisia and passed away before the Ri 

miGash was born. 

R‟ Yosef clearly outshone his 

contemporaries; the Rif wrote about 

him, “Even in the time of Moshe 

Rabbeinu there was no one like him." 

R‟ Yehuda haLevi eulogized him in six 

poems filled with praise. Furthermore, 

in the introduction to his Mishnah 

commentary, the Rambam relates his 

father‟s description of the Ri miGash: 

“The Talmudic knowledge of the man 

amazes everyone who understands his 

words and the depth of his speculative 

mind. It almost may be said that his 

equal has never existed.” 

R‟ Yosef‟s primary student was Rav 

Maimon, the father of the Rambam. He 

passed away in 1141. 

Though many of R‟ Yosef‟s works are 

lost, his commentaries on Bava Batra 

and Shevuot are still extant. As well, 

over 200 of his responsa, written 

originally in Arabic, were collected 

and published posthumously by the 

Shita Mekubetzet, R‟ Betzalel 

Ashkenazi. 

rlevy@torontotorah.com 



Shabbat, January 23 
7:50AM  R‟ Azarya Berzon, Ramban al haTorah, Or Chaim 

Following Hashkama R‟ Azarya Berzon, Clanton Park 

One Hour Before Mincha: R‟ Azarya Berzon, Masechet Kiddushin in 

Depth, Mizrachi Bayit 

Sunday, January 24 
9:00PM  R‟ Azarya Berzon: Masechet Kiddushin in-depth, Shaarei 

Shomayim 

Monday, January 25 
8:00AM  R‟ Mordechai Torczyner: Breakfast and Learn at FHJC: The 

Haitian Aid Worker's Dilemma: Save Myself, or Save Others?  

8:45PM  R‟ Mordechai Torczyner: TechnoShabbat: Reconciling Shabbat 

and New Technology, JCC Men and Women 

8:30PM  R‟ Azarya Berzon: Rambam‟s Hilchot Talmud Torah, Clanton Park 

Men 

Tuesday, January 26 
11:00AM  R‟ Azarya Berzon: Masechet Sukkah (Advanced), Clanton Park 

Men 

1:30PM  R‟ Mordechai Torczyner: Trei Asar-The Twelve Prophets, 

Shaarei Shomayim Women, with Mekorot 

8:00PM  R‟ Azarya Berzon: Shiur in Parsha, Westmount Men and Women 

8:30PM  R‟ Mordechai Torczyner: Minchat Chinuch, Clanton Park Men  

Wednesday, January 27 
10:00AM R‟ Mordechai Torczyner, Weekly Torah Class, 239 Franklin, 

Babysitting provided  Women  

7:30PM  Meir Lipschitz, Ramchal‟s Derech Hashem, Kehillat Shaarei 

Torah Men and Women 

8:45PM  R‟ Mordechai Torczyner: Tzibburology III, The Sociology of 

Food, BAYT Men and Women 

Thursday, January 28 
11:00AM  R‟ Azarya Berzon: Masechet Sukkah (Advanced), Clanton 

Park Men 

3:40PM  R‟ Azarya Berzon: Hilchot Muktzah (Advanced), Clanton Park 

Men 

7:00PM  R‟ Azarya Berzon: Shiur for Fathers at Or Chaim 

7:30PM  R‟ Mordechai Torczyner: Supernaturally Jewish II, 

Prosserman JCC 

8:00PM  Netanel Javasky: Halachah and 21st Century Medicine, B‟nai 

Torah Men and Women 

8:30PM  R‟ Azarya Berzon: Machshavah and Life Issues, Clanton Park 

Men 

Friday, January 29 
8:00PM   R‟ Mordechai Torczyner: Oneg Shabbat: Tu B'Shevat in India, 

Argentina and Poland, 81 Franklin Ave, Thornhill 

Schedule for the Week of Jan 23, 8 Shevat 
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A number of years ago, Carl Elliott and 

Arthur Caplan, noted medical ethicists, 

published an article entitled, “Is it 

E t h i c a l  t o  u s e  E n h a n c e m e n t 

Technologies to Make Us Better than 

Well?”  The article discussed the use of 

medical enhancement technologies 

which could monitor our emotions and 

improve our appearance with the goal 

of feeling “better than good.”  This 

fierce debate centers on an ethical 

question: Is transcending G-d‟s creative 

abilities morally correct? 

What is a Torah perspective on this 

issue?  Are there any limitations on our 

use of medical interventions or 

technologies?  Does Halachah allow us 

to take performance enhancing drugs? 

To answer these questions we must first 

analyze the sources in the Torah and 

Gemara which discuss medical 

intervention. 

Shemot 21:18-19 - “And if men fight, and 

one hits the other with a stone, or with 

his fist, and he does not die, but keeps 

to his bed; If he rises again, and walks 

abroad upon his staff and the wound has 

healed, he shall pay only for the loss of 

his time, and shall cause him to be 

thoroughly healed.” 

The Gemara (Bava Kamma 85a), 

commenting on the last words in the 

above passage, notes, “From here we 

learn that permission is granted to a 

physician to heal.”  The phraseology of 

this line is quite peculiar: Why does the 

physician need permission to heal? 

Why would this commendable 

profession require special authorization 

and consent? 

Rashi and Tosafot comment that the 

Torah must grant special permission to 

physicians, for they appear to be acting 

in defiance of G-d‟s will.  If G-d injured 

or afflicted this individual, by what right 

does a doctor mitigate or remove this 

pain or disease?  It is for this reason that 

the Torah must grant permission to the 

physician, allowing him or her the 

access to intervene in G-d‟s activities. 

Another approach taken by the 

commentaries is that the position of 

Doctor is reserved for G-d alone.  The 

Torah tells us (Shemot 15:26), “And He 

said: If you will listen to the voice of 

Hashem your G-d and do what is just in 

His eyes, and you will listen to His 

mitzvot and guard His decrees, than all 

of the illnesses which I placed in Egypt I 

will not place upon you, for I am 

Hashem your Healer .”  In fact, the 

Ramban (Vayyikra 26:11), a doctor 

himself, writes that the reliance upon 

doctors is a non-optimal situation. He 

even questions their role in our socio-

religious structure:  “What place is 

there for doctors in the house of those 

who perform the will of G-d?”  While 

the Bach (Yoreh Deah 366) notes that 

the accepted practice “in all boundaries 

of Israel” is to seek medical intervention, 

the tension of the Ramban, between 

placing our belief in G-d and recognizing 

the need for Hishtadlut [a human activism 

which places the responsibility in our 

hands] is something which we must keep 

in mind. Accordingly, the Shulchan Aruch 

(Orach Chaim 230:4), as explained by 

many of the later authorities, rules that 

before performing any medical 

procedure one must pray to Hashem that 

He should allow this procedure to benefit 

him. 

Following in the footsteps of the Ramban, 

Rav Eliezer Waldenberg, (Tzitz Eliezer 

11:41) suggests that cosmetic surgery, 

when performed for pure aesthetic 

purposes, may be forbidden; this 

transcends the doctor‟s jurisdiction.  The 

Torah allows the doctor to heal, but never 

permits the performance of medical 

treatment when “healing” is not 

required. Other contemporary Poskim, 

such as Rav Moshe Feinstein (Igrot Moshe 

Choshen Mishpat 2:66), permit such a 

procedure; apparently, they are not 

concerned with limiting the physician‟s 

jurisdiction.    

Other points to consider include: Is this 

procedure meant to raise this individual 

to par, or to make him “better than well?” 

How much weight do we grant to the 

emotional well-being of the patient, or to 

the patient‟s view of the necessity for this 

procedure?  
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