Torah oy

Beit Midrash Zichron Dov

]vxDMiTZIon

RELIGIOUS ZIONIST KOLLELS
NIXI9SN] D'*aI'Y 0*7710

Yeshiva University
Center for Jewish Future

Toronto Torah

Parshat Lech Lecha

nxR R2 190X T9IRT 71OV 21X Yapn 7R
:TIVI NRT 27007

19971 0¥ AW XY 717 93737 IR
MR 290K ORM (39,37 X 0°290) 7AYvIn
7192 WITRT IWHNW IR : RAX *37
,73 711 212 KT ,17322 DYAR RIT
MR 7TV 732 901 W2 137 DRI IR
XY 9571 °K .WRI2 W’ 2 2WRI2 M 1Y

(R,2p 777710 °923) LRV

n1InY gnRe XY 927 0yl mvan n7apn
QY2 7¥7°D 7IBW NI1INDI 0277 DR XOLATY
Ynne 9on Yyw 1% movan n7apn PRI
119 0*IMIR ,NRTIW YW .13 T 73921
72WRI2 N7 7T QYA DX PUIYHW a0 %7
7¥ INIX NTINI0M 373 DYII YW ANIRAT
2IN377.27MI97 0 93 7Y N 191 XIw
R72 WX W27 79192 TRD WY IRDD
(15 2> X 0239n) YR’ *32b a7 vy Yabn
NMYY 1Y AW 1293w AN TInn-1275n

LoRw> oy 95 nX nnwn?

9721779 72127 AR IRY YnOn 717 PIRNA
NR 7°057171 113p NYT Yy M2YY ,0IRT DX
97,27 mva n

izolberg@torontotorah.com

k)

n12°wn Hya 0ipn 7°7 MARD U naw ,9-x
noIpPNa IR L (TIVI V2, ND: 1,30 NPWRID)
.2°5WI7° N2ILY AT DNIRTWR 0% nT

oyD ,Yavi RVA AKX 1% 027701 DY
AnRY 797 772y PRIW? 172V 72W 71K
DYITW WD YWY TWOHR L2170 17 THYH
TPPNY NT0N 7NN XIAW IV 737
nnbynn (770 No%nna) NURoNR mAMIANY
,0n% T2avnwn® SRIw? 5% 011a% 210 mIann
7917 2WINY WIPNI 01PN 01°nY R
N2°0W 71915 03 *IRD .Y INIRD DIREMI
n°>33 N12pya N anbwa avar bw 1T
nIxI7% 70IM @YY .AVID NAY (IR
AR 1°W 19971 0°NRWIN 17 103 0Ynw

.anawY nonn

1MWa w2 a3 oyay wyns fioab
WR 2 w-m‘y ol > Wy nwnna
any q"mn Y (29,27 X n*:’m) (hchir!

.539Y 77591 1907

71°Man YDw 77 ovaw MY Yp o
NI N317202 0¥ DX 2217 1391 N2In
,IRTOW APNRRI OWIP W IR LT 7712VY
INIXI OV DR Ponn 211 R AW
n°a% 13377 75 772 H¥1 77 DX DR MWW 19
XPW 177 NP AND AWIN 7 73R ORI, 1K)

(Sources are provided to help the reader research answers)

° Where was Avraham living when HaShem commanded him, "7> 75"?
(Rashi Bereishit 12:2, Ramban Bereishit 12:1, Ibn Ezra Bereishit 12:1)

o Why were Avraham’s descendants sentenced to Egyptian slavery?
(Ramban Bereishit 12:10, Nedarim 32a)

o What incident from our parshah is recalled in the nod v 77377?

("727%7 2%n2 " -nod YW A7)

. For Children: What miracle did the king of Sodom experience?

(Rashi Bereishit 14:10)
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Three times each day, we begin the
Amidah with a berachah called
“Avot.” We identify G-d as “Elokei

Avraham,” the G-d of Avraham,
implying that Avraham enjoyed a
unique relationship with G-d, that
Avraham discovered something new
about G-d. What novelty did
Avraham reveal? Who is this G-d of
Avraham? Perhaps we may answer

this question by studying an
observation from the gemara
(Berachot 7b):

Rabbi Yochanan said: “From the day
when G-d created the world, no one
called G-d ‘Ado-nai’ until Avraham,
who inquired, “Ado-nai, HaShem, how
shall I know that I shall inherit the
land? (Bereishit 15:8)”

What is the significance of the name
Ado-nai? Our Rebbe, The Rav, zt”l,
explained that the word “Adon”
refers to a master or owner. This
name of G-d teaches the lesson that
Dovid HaMelech formulated in
Tehillim: “The earth and all its

Find photos and video of our Launch at http://www.torontotorah.com - click
on Our Launch. We thank Koshertube.com for recording and hosting our

videos.

fullness belongs to the Lord; the
entire world and its
inhabitants” (Tehillim 24:1). G-d is
the owner of all, because He created
it.

This is related to the halachic
concept of “Kinyan ma’aseh
yadayim,” acquisition by the
creation of one’s hands; according to
Jewish law, one owns the fruit of his
labor. G-d created our world, and so
the world is His — G-d is the “Adon.”

G-d does allow Man to enjoy the
benefits of this world, the pleasures
of this world are gifts granted to
Man, but only on the condition that
he concede G-d’s absolute right to
set the rules for those benefits and
gifts. If man were to takes possession
over this world contrary to the
Divine Will, violating His conditions,
then he would be guilty of robbery.

The Torah informs us that the
generation of the Flood was guilty of
“chamas” (Bereishit 6:11), and

fonn Sooli

The members of Beit Midrash Zichron Dov are most grateful for the work of
Yehuda Gelberger, Mo Lidsky, and our Launch Committee, and for the
participation of all who came to our Launch Event. Thank you for making our

/@ Launch Event at the BAYT a huge success.
”
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chazal define “chamas” as robbery.
We are taught that this generation
was also guilty of other, more severe
crimes — but the act of robbery was
singled out. Based on the concept of
G-d as the Adon, the owner of all,
perhaps “robbery” refers to any
violation of that Adon status, a failure
to recognize G-d as Creator and
Master of the world. All sinning
involves a violation of
HaShem’s right to set up conditions
for this world, to discipline Man.

When a person uses his mind, soul
and body to serve HaShem and fulfill
His commands, he acknowledges G-
d’s position as Adon, declaring G-d
as the Owner and Master of all. This
is Avraham’s lesson for us, in
identifying G-d as Adon, and in
repeating it with every Amidah we
reiterate for ourselves this
fundamental principle that G-d is the
Owner of all.

aberzon@torontotorah.com
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The third biblical Mitzvah is the instruction that
descendants of Yaakov may not eat the sciatic
neurovascular bundle (Gid haNasheh) of certain

animals. This memorializes Yaakov’s battle against

his brother, Esav; a being representing Esav fought
with Yaakov, and succeeded in wounding Yaakov in

that part of the body.

The Rambam (commentary to Chullin, Perek 7) noted
that although this mitzvah pre-dated the presentation

this mitzvah

only because the prohibition was reiterated in the
Torah we received at Sinai. The same applies to all pre-
Sinai mitzvot, such as circumecision.

This mitzvah certainly teaches a lesson that is relevant
for all generations. As the Sefer haChinuch explained,
reminds us

that just as Esav's

representative wounded Yaakov but could not defeat

of the Torah at Sinai, it binds all generations of Jews

him, so our own enemies may be able to wound us, but
they will never be able to destroy us.

torczyner@torontotorh.com
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Ha’Am V’Ha’Aretz

Torah in Translation
Binyan Tzion 68

Saying “G-d”
Russell Levy

Regarding your question of uttering G-d’s
name in German [or any foreign language
RL]:

It is true that, especially with my family, I
am very careful not to say, and to ensure
they don’t say, G-d’s name in vain, even in
German. Though the Shach [YD 179] wrote
that G-d’s name in a foreign language is not
holy, and proves this from the fact that it
may be erased, I disagree. In my opinion,
his proof is flawed. The Name may not be
holy with respect to its erasure, as the
erasure prohibition is based on the verse,
“Do not do this to the Lord your G-
d” [Dvarim 12:4], which applies only when
the words are written as they are in the
Torah, in Hebrew. Furthermore, according
to most authorities, a Name that was not
written in holiness [with the proper intent -
RL] may be erased - but it is still
considered the Holy Name.

This may also be seen in the words of the
Rama: “However, after one spits, it is
proper to be careful [not to say G-d’s name
in a foreign language - RL] in every way, as
one who does this owns no share in the
World to Come.” It is clear that he views
this as a Name of G-d.

Moreover: If G-d’s name were only
considered holy when uttered in Hebrew,
how could one say birkat hamazon,
shemoneh esreh, or shema in foreign
languages? If it is not holy in the foreign
language, then this recitation would be a
berachah without the Holy Name, which is
not considered a berachah at alll! You may
claim that shema and birkat hamazon are
different, since they are explicitly
mentioned in the Torah. Nevertheless, the
Torah explicitly instructs [with respect to
birkat hamazon RL], ““And you shall bless the
Lord your G-d” [Devarim 8:10], which
would imply that [even in a foreign
language - RL] it is a Holy Name.

Additionally, if saying G-d’s name in a
foreign language were not a problem, why
would we rule leniently in regard to doubts
in berachah requirements, [stating that no
berachah should be recited RL], when there
would be an easy solution? One could
simply say the beracha in a foreign
language! Rather, uttering G-d’s Name in a
foreign language is considered an act of
uttering G-d’s Name.

R’ Yaakov Ettlinger
Russell Levy

R’ Yaakov Ettlinger, the author of the
Aruch LaNer commentary to the
Talmud, was born during a period of
upheaval for the Jews Germany in
5588 (1798). After studying in the
University of Wurzburg (from which
he fled due to anti-Semitic riots), he
was appointed the Rabbi of
Ladenburg in 5586 (1826). Ten years
later, he was appointed the Chief
Rabbi of Altona, a position he held
until his death.

R’ Ettlinger was at the forefront of the
backlash against the Reform
movement. Among his talmidim were
the torch bearers of the future
generation of traditional Judaism in
Germany: R’ Shimshon Rafael Hirsch,
the founder of Torah im Derech Eretz
movement and the principle of
Austritt, and R’ Azriel Hildesheimer,
the founder the Seminar
Hildesheimer.

R’ Ettlinger introduced some
modernity into his practice. Breaking
with tradition, he delivered sermons
in German instead of Yiddish, to
ensure his congregants understood.
Nevertheless, he believed in the
primacy of Torah study. He is quoted
as saying, “If you want to know what
tobacco Rashi smoked, ask Zunz. If
you want to know what Rashi wrote,
ask me.”

R’ Ettlinger wrote many sefarim, the
most famous being the
aforementioned Aruch LaNer and the
Binyan Tzion, a compilation of his
responsa. R’ Ettlinger passed away
on the first day of Chanukah, 25
Kislev, 5632 (1871).

rlevy@torontotorah.com

A further proof may be obtained from
the Shulchan Aruch’s ruling [Choshen
Mishpat 27] that one who blasphemes
using one of the names that the nations
of the world call our G-d receives
lashes, for it is no worse than a
nickname for G-d. The same point may
be seen there in the glosses of the Sma
[R* Yehoshua Falk ben Aleksander
HaKohen]. The Urim v'Tumim [R’
Yonatan Eyebeshutz] even curses the
masses who carelessly say G-d’s name

Shechem: City of Leadership
Rabbi Mordechai Torczyner

The biblical city of Shechem was
located mnorth of Yerushalayim,
marginally east of the city identified
today as Shechem (Nablus). Ancient
Shechem witnessed great upheaval;
archeological research indicates that
it was destroyed approximately
twenty times before being utterly
leveled in the third century of the
common era.

Shechem is best-known, biblically, as
the site of Dinah’s rape and then the
attack by Shimon and Levi, but it
actually played a much bigger role.
Shechem was a site where leadership
transitions were made. Among the
key events that took place in Shechem
were the sale of Yosef, the burial of
Yosef, and Yehoshua’s national
conclave at which the Jewish people
pledged to adhere to the Torah.

Shechem was not always used for
positive leadership, though. The evil
Avimelech was crowned as a shofet at
Shechem, Yeravam publicly split the
Jews into a northern and southern
kingdom at Shechem, and Shechem
was the city where the Shomronim
(Samaritans) built their own,
breakaway Beit haMikdash.

Perhaps Shechem gained its special
status because of its role in this
week’s parshah: Shechem was the first
site in the future land of Israel where
Avraham and Sarah camped and built
an altar. This marked the beginning of
Jewish service of HaShem in Israel,
and the first union of Am Yisrael, Torat
Yisrael and Eretz Yisrael. Perhaps this
is why Jewish leadership down
through the ages, both for good and
otherwise, chose it as the site for their
stands.

torczyner@torontotorah.com

in a foreign language.

Therefore, it is very important to be
careful in this matter. This is especially
true given that our Sages have elevated
the punishment for saying G-d’s name
in vain, and one must be more careful

regarding risking danger than
regarding violating normal
prohibitions.

rlevy@torontotorah.com
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This is an abridged version of a shiur
delivered by Netanel Javasky at the
“Launch Event” for Beit Midrash
Zichron Dov. The Launch Event took
place on October 25, at the BAYT in
Thornhill. To watch the original shiur
online, please visit KosherTube at
www.koshertube.com.

Throughout our daily lives we are
often overwhelmed with the details
of Halacha, and we place a
tremendous importance upon
matters which seem to be trivial and
insignificant. Indeed, the gemara
(Bechorot 30b) even states that if a
non-Jew is ready to convert and
accept all the laws, with reservation
about only one Rabbinic detail, we
cannot accept him into our religion.
Why are the details of Halacha so
important, and why can’t we just be
“good Jews” in the general sense,
fulfilling the themes and mottos of

Judaism, while ignoring the
technicalities? (This is not to
minimize the “big ideas” of

Judaism, rather to provide insight
on appreciating the smaller details.)

Approach #1: The Rambam (Intro.
to Perek Cheilek) lists his 13
foundations of our belief. His 8™
principle is that the entire Torah
was given from G-d and there is no

difference between an insignificant
verse in the Torah and verses which
we may consider tenets of our faith,
such as Shema Yisrael. He
concludes that we must recognize
that it is all Torat Hashem Temimabh,
the complete Torah of G-d.
According to the Rambam, the
trivial verses are significant
because they are part of a complete
unit, the complete system called the
Torah. Just as the small details in a
computer program can and do
redefine the appearance of the big
picture, so too, the details of
halachah influence the workings of
the great, complete system of the
Torah.

Approach #2: The gemara (Shabbat
119a) lists, at great length, the
various activities that each of the
Amoraim would perform to prepare
for Shabbat. Although each would
sanctify the Shabbat and observe
the same laws, this gemara
emphasizes that each had their own
unique way of welcoming the
Shabbat and making this mitzvah an
individualized, unique mitzvah.
Often the details of the mitzvah
provide this opportunity to
individualize and make the mitzvah
“My Mitzvah,” where I can really
personalize the Mitzvah and make it

I EEEEEE—E—E—EEEEE..,
Shiur in Review: gﬁ do Details Matter?

speak to me.

Approach #3: The gemara (Shabbat
133b) teaches that when performing
Mitzvot one should do his utmost to
ensure that each Mitzvah is as
beautiful as possible. In fact, Rashi
understands the gemara to teach
that one should be willing to add up
to a third of the normal expenditure
for the particular Mitzvah, just for
the beautification of the Mitzvah.
Beautifying the Mitzvah,
transcending the letter of the law, is
a public display of our love for G-d.
As in any relationship, we do not
just perform the bare minimum, but
we are excited and ready to do
more. The details of Halacha are a
similar expression of love for
Hashem. We do not just focus on
the “big picture” laws and
concepts, but we are willing and
excited to perform the “nitty-gritty”,
the technicalities of the Law, for our
Beloved.

njavasky@torontotorah.com

Netanel will be delivering the third
part of the three part series on Torah
and 21st Century Medicine at Bnei
Torah on Thursday at 8:00PM. Men
and women are encouraged to
attend.

Schedule for the Week of October 31, 13 Marcheshvan

Shabbat, October 31

8:00AM R’ Azarya Berzon: Ramban on the Torah, Or Chaim, Men and

Women

4:00PM R’ Azarya Berzon: Gemara b’Iyun, Mizrachi Bayit Men

Sunday, November 1

8:00PM R’ Mordechai Torczyner: Judaism’s Ethical Dilemmas,
Thornhill Community Shul Men and Women
8:30PM Russell Levy: Thought, Speech and Deed in Judaism, Clanton

Park Men

9:00PM R’ Azarya Berzon: Masechet Kiddushin in-depth, Shaarei

Shomayim Men and Women

Monday November 2
8:00PM Itamar Zolberg: Classic Jewish Thought, Shaarei Tefillah Men
and Women
8:30PM R’ Azarya Berzon: Rambam’s Hilchot Talmud Torah, Clanton
Park Men

Tuesday November 3

1:15PMR’ Mordechai Torczyner: Trei Asar-The Twelve Prophets,

Shaarei Shomayim Women, with Mekorot

8:00PMR’ Azarya Berzon: Science of Parshanut, Clanton Park Women

8:30PM R’ Mordechai Torczyner: Minchat Chinuch, Clanton Park Men

Park Men

Wednesday November 4
8:30PM Meir Lipschitz: Parshah: Peshat, Derash and More, Clanton

8:45PM R’ Mordechai Torczyner: TechnoShabbat-Bionic Eyes, Smart

Houses and More!, BAYT Men and Women

Thursday November §
6:00PM R’ Azarya Berzon: In-depth Talmud (Or Chaim Parents), Or

Chaim

8:00PM Netanel Javasky: Torah and 21" Century Medicine, Bnei Torah

Men and Women

8:30PM: R’ Azarya Berzon: Machshavah and Life Issues, Clanton Park Men

Visit us at www.torontotorah.com



