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If asked about the importance of the
month of Kislev, most of us would
respond with the story of Chanukah:
The physical and spiritual suffering
inflicted by the Greeks, the Hasmonean
rebellion and victory, the (re)
consecration of the Temple, and the

importance of latkes, sufganiot, gel,
and dreidels. However, many other
significant events occurred in the

month of Kislev.

Kislev’s nadir may occur on the seventh
of the month, the day that Yirmiyahu’s
prophecy of destruction was burned by
King Yehoyakim.

Yirmiyahu spent much of his prophetic
career on the run, threatened with
execution and fighting a lifelong battle
to bring the Jewish people back to
HaShem. In one particular incident,
recorded in Yirmiyahu 36, G-d charged
him to speak out against the king,
Yehoyakim. Yirmiyahu conveyed the
prophetic message to a student, Baruch
ben Neriah, who proclaimed it to the
nation and recorded it in a scroll. The
message included harsh criticism of
King Yehoyakim, and a plea for the
people to return to G-d. Word of the
scroll reached King Yehoyakim, who

listened to part of its message and then
threw it into a furnace.

The king issued a decree of death
against Yirmiyahu and Baruch, and G-d
hid them. G-d then commanded
Yirmiyahu to record the message again,
and He told Yirmiyahu of the events to
come: “Then the word of HaShem came
to Yirmiyahu, after the king had burned
the scroll... The king of Bavel will
certainly come and destroy this land...
He (King Yehoyakim) shall have none to
sit upon the throne of David... And I will
bring upon them, and upon the
inhabitants of Jerusalem, and upon the
men of Judah, all the evil that I have
pronounced against them.”

King Yehoyakim’s blatant disregard for
the prophet, his warnings and
teachings, on the seventh of Kislev, led
to the destruction of the first Beit
haMikdash and the start of the
Babylonian exile.

This seed of churban bayit rishon was
not the only tragic event to take place in
Kislev; the second Beit haMikdash was
desecrated with Greek altars and
idolatrous sacrifices in the month of
Kislev. The Chashmonaim revolted, and
eventually they defeated the Greeks,

(Sources are provided to help the reader research answers)

eWhat did Rivkah’s words of ‘>33 Jn%%p *7¥” mean?

(Onkelos Bereishit 27:13)

eWhy did Rivkah add the words ‘“7 *18%” when repeating Yitzchak’s words?
(Rashi, Ramban, and R’ S.R. Hirsch to Bereishit 27:7)

eWhen she was pregnant, to what question did Rivkah seek an answer?
(Ibn Ezra, Rashi, Rashbam, Ramban, Seforno, Ohr HaChaim, and HaEmek Davar
to Bereishit 25:22, and Bereishit Rabbah 63:6)

eFor children: Why was 1p¥° cooking lentils?

(Rashi Bereishit 25:30)
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but the fact that the temple could be
treated in this way is noteworthy and
tragic. The tragic spiritual descent of
the Jewish people contributed to this
violation of the Beit haMikdash’s
holiness.

The mazal (constellation) of Kislev is the
bow. Kislev’'s bow may refer to the
aforementioned bow and arrow of
Kislev’s Chashmonaim, or to the
rainbow which HaShem displayed to
Noach as a sign that He would not bring
another flood wupon the world.
According to Sefer haTodaah, the
covenant of the rainbow occurred in
Kislev.

This rainbow serves as a sign of
promise and hope for the future, but
also as a reminder of our shortcomings.
As the Seforno tells us, upon seeing the
rainbow one should think about his sins
and strive to do teshuvah. This dual
message of Kislev’'s rainbow - a
message of destruction and hope -
mirrors Chanukah’s dual message of
descent and salvation.

Although we celebrate the victory, we
must also remember the events which
led us to need Chanukah’s miracles.
And the burning of Yirmiyahu's book, a
deliberate and brazen disregard for the
words of a navi and a catalyst for the
destruction of the first Beit haMikdash
and our centuries of suffering since,
should serve as a keen reminder of
what can happen when we ignore the
messages of the righteous and turn
away from HaShem.

May we, in this month of Kislev—replete
with tragedy but also with hope and
redemption—learn the lessons of
Kislevs past, listen to our teachers,
come back to HaShem, and merit the
day when we will once again have
Neviim to guide us, with the rebuilding
of the Beit haMikdash.

mlipschitz@torontotorah.com
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The Sefer haChinuch presents two reasons for making
sure the Korban Pesach is fully roasted:

1. Classically, only royalty ate roasted meat. Peasants
ate boiled meat, which would preserve the fat and be

more filling.

2. Roasting over a flame is quicker than boiling in a pot.
The Jews ate the Korban Pesach in haste, and we
mark their haste by cooking with the quick, roasting

method.

The Rambam and Raavad disagreed (Hilchot Korban

Pesach 10:11) as to how the roasting was performed. The

Rambam wrote that they roasted the entire animal,
including the prohibited gid hanasheh. The Raavad
dissented sharply, “Should I merit to eat the korban

pesach, and he would bring this before me, I would smash

it down on the ground before him!” This unresolved
disagreement is one of the arguments against bringing
the korban pesach in our own day.

torczyner@torontotorah.com
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Ha’Am V’Ha’Aretz

Rechovot
Russell Levy

Torah in Translation

{Note: For a dissenting opinion see Rav
Moshe Feinstein in Igrot Moshe Orach
Chaim 4:66}

Since some people identify themselves
with names of non-Jews, I have
determined that it is worth replying to the
question which was presented to me.

Your honour rebuked them because of the
midrash which states that the Jews were
taken out of Egypt in the merit of the fact
that they did not change their names.
Their response, that they retain their
Jewish names sufficiently by using them
when called to the Torah, is vanity and
foolishness. There is, definitely, a biblical
prohibition against use of a non-Jewish
name, as the Rambam notes (Mishneh
Torah, Hilchot Avodat Kochavim 11:1) that
the Torah clearly states (Vayyikra 20:26),
“I have separated you from the nations, to
be mine.” The Sifri learns from here that
we are not permitted to be similar to the
nations in any way, and that which we do
specifically in order to be like them is in
violation of this prohibition. Just as there
is a prohibition against imitating their
dress, their walk, or any of their customs,
the same prohibition applies, with even
more reason, regarding imitating their
names. It is incumbent upon us to follow
in the footsteps of our forefathers, of whom
it is said, “And they were there [in Egypt]
as a great nation.” Chazal expounded,
“We see from here that the Bnei Yisrael
stood out there.”

I have explained my position with greater
clarity by relating an event that happened
to me when I was the Rabbi of a shul in
Yeregin, near Pressburg. I passed the
birth registry to the non-Jewish officer
who was in charge of this, and he
complained to me that it is inappropriate
that the Jews use non-Jewish names. All of
the world’s nations, such as Hungary and
France, place great importance on the
names which they inherit within their
country. This is true for all countries, as
they place tremendous importance on
their unique language and names and
they would never change these things;

Located approximately 28km
southeast of Tel Aviv, Rechovot was
founded at the end of the 19%™
century by members of the Menuha
v’Nahala movement in Poland. The
first settlement in Israel to absorb
Yemenite immigrants, Rechovot
more recently increased its
population by more than 20% by
embracing immigrants from the
former Soviet Union, Yemen and
Ethiopia.

Hosting both the Weizmann Institute
of Science and Faculty of Agriculture
of the Hebrew University, Rechovot
is one of the centres of science and
technology in Israel. Yeshivat
HaDarom, a local yeshivah high

school, has employed luminaries like
Rav Yehudah Amital, Rav Mordechai
Breuer zt”l, and Rav Menachem Man
Shach zt”l.

The name “Rechovot” was inspired
from a passage in this week’s
parshah, “And he called it Rechovot,
and he said: ‘For now Hashem has
made room for us, and we shall be
fruitful in the land.’ (Bereishit 26:22)”
Though the Rechovot of Biblical times
was in the Negev, Israel Belkind, one
of the founders of Rechovot,
proposed this name based on the
vast expanse of land, approximately
1800 dunams, obtained by Menuha
v’Nahala. rlevy@torontotorah.com

Maharam Schick
Rabbi Moshe Schick

Netanel Javasky

Born in Slovakia in 1807, Rabbi Moshe
Schick grew to become a leader of
Hungarian Jewry.

When the Jews of Austria were forced
by the government to choose
surnames, the grandfather of the
Maharam chose the name Schick,
which is the Hebrew acronym for
“Sheim Yisrael Kadosh”, meaning,
“the name of a Jew is holy.”
Apparently, this was done as a silent
protest to the edict and a refusal to
take a name like the nations of the
world.

Rav Schick recounted that as a young
boy he was not capable of grasping
even one page of the Talmud, but he
persisted in his studies and at the age
of 14 he entered the yeshiva of Rav
Moshe Sofer—author of the Chatam
Sofer—in Pressburg. The Chatam

this is their honour and glory.
However, the Jews, one of the oldest
nations, from those who sustained the
world, are embarrassed to use their
own names. Instead, they change
their names to those of the other
nations and this is a great disgrace. I
did not know how to adequately
respond to this; I brushed him aside,
blaming our exile for this reality.

Sofer took an immediate liking to him,
and over the course of the next few
years the future Maharam Schick spent
much time at the home of the Rosh
HaYeshiva. It is reported that the
Chatam Sofer referred to Rav Schick as
an ,0790 YW 1Ra chest of holy books.

In 1838 the city of Yeregin had an
opening for a Rabbi; upon the
recommendation of the Chatam Sofer,
Rav Moshe Schick was hired as Rav. He
served for 20 years. Rav Schick later
moved to Chust, Ukraine and led a
Yeshiva there until his death in 1871.
Like his teacher, the Chatam Sofer, Rav
Schick dedicated much of his life
battling against modern changes to
traditional Judaism.

Rav Moshe Schick is more commonly
known as the Maharam Schick, with the
word Maharam being an acronym for
“Moreinu HaRav Rebbe Moshe,” “Our
instructor, the teacher Rebbe Moshe.”

The Maharam Schick authored many
works in numerous areas of Torah.
Among these are works on Chumash,
Pesach Haggadah, Pirkei Avot and the
Talmud. He is perhaps most known for
his set of responsa, Shut Maharam
Schick, on the four parts of the Shulchan
Aruch and the 613 mitzvot.

njavasky@torontotorah.com
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Shiur in Review: Motion Sensors and Shabbat

[Note: This abbreviated discussion is not
intended as a halachic ruling. Ask your
posek for guidance.]

May one knowingly enter a motion
detector’s field on Shabbat, if he does
not intend to turn on a light, cause a
door to open, etc?

We discussed four different types of
technology — photodetector, ultrasonic,
microwave and passive infrared - in
order to familiarize ourselves with the
relevant halachic considerations. We
then discussed four arguments for
leniency:

I am not performing an act of
melachah

The Talmud Yerushalmi (Shabbat 13:6)
permitted closing the door of one’s
house for the sake of normal security,
even if a deer is inside the house and
will be trapped when the door is closed.
The Rashba (Shabbat 107a) explained
that one only violates Shabbat if he
performs a melachah via an action
ordinarily associated with that
melachah, and closing a house’s door is
not an act of trapping.

Bsaed on the Rashba, Rav Wosner, in a
series of responsa (such as Shevet
haLevi 3:97), permitted triggering a
motion detector, arguing that walking is
not an action normally associated with
the melachot triggered by the detector.

However, Rav Wosner would not permit
an action performed with actual intent to
execute the prohibited melachah,
though. Therefore, one may not walk
through a sensor’s field with intent to

thereby turn on a light.
I do not care about the light

A gemara (Shabbat 103a) ruled that one
is not biblically liable for improving
someone else’s field on Shabbat by
picking grass. This is understood to
mean that one is not biblically liable for
prohibited melachah if he has no
personal stake in the outcome, even if
the prohibited melachah is an inevitable
result of his actions (N>R XY7 w7 PUOD
).

Rav Moshe Stern (Beer Moshe VI
Kuntrus Electric I #82) contended that
there would be room for additional
leniency if the prohibited melachah
involved was itself prohibited
rabbinically, rather than biblically.

Based on this argument, one could walk
through a sensor’s area on Shabbat, so
long as he did not benefit from the light
that was triggered.

The light is not an inevitable result of
my action

The Tur (Orach Chaim 316) wrote that
one may close a box on Shabbat even if
flies might be inside, without concern
for the prohibition against trapping. The
Taz (316:3) explained that (a) Flies
might escape when the box is opened,
and so they are not truly trapped, and
(b) The person closing the box does not
know with certainty that flies are inside.
Regarding this latter argument,
trapping is not considered an inevitable
result (7w p'od) of closing the box, and
since one does not intend to trap, one
may close the box.

Rav Moshe Kessler (Or Yisrael 1wn2197K)
contended that walking through a motion
detector’s field is like closing the box -
one does not know whether any given
step will trigger the detector. As with the
leniencies we cited previously, though,
one could not rely on this leniency if he
intended to turn on the light.

I only trigger the light indirectly

A gemara regarding extinguishing a fire
on Shabbat (Shabbat 120b) rules
leniently regarding indirect action (xn73).
In a case of potential loss, or in a case in
which one does not intend to perform the
prohibited melachah, indirect causation
is permitted.

Rav Shlomo Zalman Auerbach (Minchat
Shlomo 1:10:6) considered this in
discussing opening a refrigerator door
on Shabbat, allowing warm air to enter
and, ultimately, triggering a motor to
cool the refrigerator. Rav Shlomo Zalman
noted that an action is termed “indirect”
if there is a lapse of time between the
action and the resulting melachah, and so
one may open the refrigerator if he does
not intend to turn on the motor.

Given that motion detectors allow time to
pass between their stimulus and their
reaction, the one who walks through a
sensor’s field has only performed
melachah indirectly, and therefore there
are grounds for leniency, assuming that
there is no intent to set off the detector.

torczyner@torontotorah.com
Rabbi Torczyner delivers a weekly shiur on

TechnoShabbat at the BAYT on Tuesdays at
8:00 PM. All are encouraged to attend.

Schedule for the Week of November 21, 4 Kislev

Friday, November 20 and Shabbat, November 21

JLIC Shabbaton at Or Chaim

Following Hashkama Meir Lipschitz, Clanton Park
3:20PM Netanel Javasky: Masechet Kiddushin in-depth, Mizrahi Bayit

Men and Women

Sunday, November 22

8:30AM Community Learning and Shiur, B’nai Torah Men and

Women

9:00PM Russell Levy: Masechet Kiddushin in-depth, Shaarei Shomayim

Men and Women

Monday, November 23

8:00PM Itamar Zolberg: Classic Jewish Thought, Shaarei Tefillah Men

and Women

8:30PM R’ Azarya Berzon: Rambam’s Hilchot Talmud Torah, Clanton

Park Men

We would like to thank www.koshertube.com for filming and
putting videos of our shiurim online.
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Tuesday, November 24

1:30PM R’ Mordechai Torczyner: Trei Asar-The Twelve Prophets,

and Women

Shaarei Shomayim Women, with Mekorot
8:30PM Community Evening Beit Midrash, Shaarei Shomayim, Men

8:30PM R’ Mordechai Torczyner: Minchat Chinuch, Clanton Park, Men
Cancelled this week

Wednesday, November 25

10:00AM R’ Mordechai Torczyner: Parsha, 239 Franklin, Babysitting

provided Women

8:30PM Meir Lipschitz: Parshah: Peshat, Derash and More, Clanton

Park Men

8:45PM R’ Mordechai Torczyner: TechnoShabbat-Bionic Eyes, Smart

Houses and More!, BAYT Men and Women
Thursday, November 26

71:00PM R’ Azarya Berzon: In-depth Talmud (Or Chaim Parents), Or

Chaim

Men

8:30PMR’ Azarya Berzon: Machshavah and Life Issues, Clanton Park



