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The New Year for trees is on the first
of Shevat according to Beit Shammai.
What is the reason? R’ Eliezer related

in the name of R’ Oshiah...Even

though most of the winter is still
ahead, the majority of the rain has
already fallen. (Rosh Hashana 14a)

Like two of the other three New
Years on the Jewish calendar, the
New Year for Trees is the start of an
agricultural cycle. This date lost
much of its significance during our
long galut, forit distinguishes
between different years’ fruit with
regard to terumot and maasrot, and
relatively few Jews lived in Israel
during that period. The date has
regained its status in the past 120
years, with the significant expansion
of Jewish life in our land.

The actual date of Rosh Hashanah
L’llanot was a subject of dispute in
Mishnaic times. While Beit Hillel
defined it as the 15" of Shevat, Tu
Bishvat, Beit Shammai fixed it two
weeks earlier, on Rosh Chodesh
Shevat. A simple reading of the
Gemara quoted above implies that

they are debating the actual facts
about a meteorological event — at
what point in the winter has the
majority of the rain fallen? However,
it is possible that they are
disagreeing on something much
more fundamental, on the essence of
Tu Bishvat itself.

R’ Shimshon Raphael Hirsch, in his
Collected Writings, explains that
there is significance to the timing of
Tu Bishvat in the solar calendar. R’
Hirsch explains (II:353):

"This is the season... when our
eyes search for a swelling
bud upon a tree as a sign that
the work of springtime has
begun... We are not to
despair just because the
winter of our Jewish history
lasts so long. We cannot
remain oblivious to the
blossoms, no matter how
sparse they may be..."

The date on the lunar calendar may
be related to this idea. The first
mitzvah given to the Jewish People

(Sources are provided to help the reader research answers)

® Where in Vaera can a reference to Techiyat haMeitim be found?

(Sanhedrin 90b)

® How are the words “7y19 2% DX AWPK "X to be understood?
(Rashi, Ramban, Ibn Ezra, Baal HaTurim, Chizkuni, Seforno, and Netziv to
Shemot 7:3, Rambam Hilchot Teshuva 6:1-3)

® What can be learned from Moshe being “o'nsw 77v”°?
(Rashi, Ramban, Seforno and Ohr HaChaim to Shemot 6:12, Alshich to Shemot
4:10-11, and Drashot haRan D’rush Shlishi and Chamishi)

® For children: Why did Aharon, not Moshe, bring about the first three plagues?

(Rashi Shemot 7:19 and 8:12)
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as a nation was that of fixing the

calendar based on the lunar
calendar, as we will see in next
week’s Parsha, Bo. It is not a

coincidence that our first mitzvah is
based on the moon, which waxes and
wanes continuously. As explained by
R’ Hirsch in his commentary on the
Torah (Shemot 12:2),

“G-d called the future lead of
His people out into the open,
showed him the narrow
crescent of the moon
struggling out of complete
darkness into new light, and
spake ‘This is to be your
model’. Just as it, bound by
physical laws, rejuvenates
itself, so are you, but of your
own free will, to create your
own rejuvenations.”

This is the message of Beit Shammai:
in the depths of the winter of galut,
when it seems the majority of the
days of darkness are still ahead of us,
we must remember that we have the
ability to rejuvenate. We must not
despair, as the seeds of our geulah,
planted generations ago, have
already received most of the
nourishment needed for us to grow
and reach the heavens. It is up to us,
to use our free will, to take this
message of the New Moon and the
Rosh Hashana L’llanot, and to realize
our potential and bring a geulah
speedily in our days.

[Stay tuned for Beit Hillel's

understanding in two weeks].
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his
second Chumash,
defines Sefer Shmot as the book
of galut and geulah. Geulah means

introduction to the
the Ramban

In

much more than political
freedom; Shmot does not end with the
exodus from Mitzrayim and the
termination of slavery. True
independence is achieved when a
nation emerges with a spiritual
essence, and the receiving of the
Torah at Sinai followed by the
building of the Mishkan signify true
redemption.

In the Gemara Nidah (30b) Rav Simlai
declares, "To what may a fetus in the
womb of a mother be compared? To
a scroll that is wound up; his head is
between his knees; his mouth is
closed; he eats what his mother eats
and drinks what his mother drinks. As
soon as he goes forth to the world,
that which is shut is opened, and a
light shines on his head."

My father, HaRav Dov Aryeh Berzon,

zatzal, interpreted Rav Simlai’s
statement as a homily on the
differences between galut and
geulah.

In galut the Jew has a pinkas - a scroll
- on which he cannot write. Jews in
the diaspora wrote history and

philosophy for others but not for
themselves. The Disraelis, Kissingers,
Spinozas, Freuds, Bergsons and others
wrote pinkasim for different nations
but not for their own.

In galut, the head of the Jew, like that
of the fetus in the womb, is bent
downward. The enemies of our people
do not permit Jews to lift their heads
and to talk like other free men. They
heap derision, insult and scorn on our
heads and prevent us from living in
dignity. When one Jew does wrong
the entire Jewish community is forced
to bend its head in shame and suffer
indignities and persecution.

Like the fetus in the womb, the mouth
of a Jew has to be shut. Jews are
intimidated and forced to be mute on
matters of human concern. If the Jew
expresses a liberal opinion he is
accused of being a radical bent on
destroying the government. If he
espouses a conservative philosophy
he is accused of being a capitalist and
an enemy of the working class.

Another characteristic of the fetus is
that it is totally dependent on the food
of another individual. This is true with
respect to the Jew in galut. He does
not enjoy independence of thought or
deed. As the saying goes, veet ess

Mitzvah 18 instructs us to bring our
first-born sheep, oxen and goats to
a Kohen. When we have a Beit
haMikdash, the Kohen brings part
of each animal as a korban, and
eats the rest.

By performing this Mitzvah, in
which we take the first fruit of our
efforts and dedicate it to HaShem,
we demonstrate that we recognize
that everything we possess
ultimately comes from HaShem.
Further, we commemorate the fact

that HaShem destroyed the
Egyptian first-born and redeemed
us from Egypt.

This mitzvah applies even when
there is no Beit haMikdash,
biblically within Israel and
rabbinically outside of Israel.
Therefore, Jewish ranchers tend to
form partnerships with non-Jews; a
first-born animal owned in
partnership with a non-Jew is not
subject to the laws of Bechor.

torczyner@torontotorah.com

kristelt zich zo yidelt zich. Many of the
superstitious ideas and practices of
the Jew in galut did not originate in
Judaism. The horseshoe as a symbol
of good luck, the rabbit's foot as a
sign of fertility, the knock on wood as
a means of shunning bad luck, and
the avoidance of the number 13 - all
have been adopted from non-Jewish
sources. They are prohibited modes
of behavior that came from a world in
which the diaspora Jew was forced to
live. They came to him through the
process of spiritual osmosis.

Rav Simlai assures us that when the
Jew will be privileged to breathe the
fresh air of geulah, of independence
and freedom, he will become a
different specimen of man. Just as the
fetus emerges from the cramped
quarters of the womb and assumes an
independent life-breathing, eating,
drinking on its own, so will the Jew
experience a psychological and
spiritual rebirth. He will be self-
reliant, independent in thought and
dignified in conduct and stature.

With the approach of geulah
shleimah, of total redemption and
salvation, the last of the benefits of
freedom promised by Rabbi Simlai
will come to fruition. Ner dolek, "the

light will be kindled."
The Maharsha maintains that this
refers to the verse ner hashem

nishmat adam, "The candle of God is
the soul of man" (Mishlei 20:27).

Hashem has delegated to our People
the role of being "the lamplighters of
the world." It is our duty to kindle
the ner hashem, to teach man about
the God of justice and compassion. It
is our task to transmit the message
of nishmat adam, that man was
endowed with a soul. Throughout the
generations our prophets and sages
have endeavored to publicize the
concept of tzelem elokim.These lights
we will yet kindle in the glorious
epoch of geulah. That is the promise
of Rabbi Simlai and the fervent hope
of every faithful Jew.
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Rabbeinu Shlomo ben Aderet (Rashba)

Torah in Trans

Rashba 3:81

Lying for the sake of Justice

Question: From Toledo: You asked
regarding Bava Kama 27b [The case
discussed in the Gemara involves two
partners who share a cistern and alternate
the days on which they draw water. One
partner drew water on the other’s day, and
after trying to stop him, the other partner
struck him with the handle of his
shovel. RL], in which the Sages declared,
“Let him strike his partner even a hundred
blows with the shovel’s handle! Even
according to the view that one may not
enforce the law himself, one may do so to
avoid incurring a loss.” And according to
Rav Nachman, even without potential loss
one may enforce the law himself.

Perhaps one may extrapolate from this that
one may lie in court in order to reach the
correct verdict. This would be similar to
another case (Bava Batra 32b) [regarding
one whose deed was challenged as a
forgery RL], “He whispered to Rav
Nachman: Yes, it is a forged deed.
However, I had a valid deed and it was lost.
I thought, ‘Let me take this forged deed in
my hand so I will have at least something.’
Rav Nachman believed this person due to
the principal of migo [if he intended to lie,
he would have invented a statement more
advantageous to his case RL].”

Even though we do not follow Rav
Nachman’s ruling in cases involving cash,
we do rule like him with regard to land.
Even in a monetary case, the litigant would
have been believed if the veracity of the
deed had not been challenged.

Therefore, I ask if it is acceptable to lie in
monetary cases, just as it is permitted to
strike others [as seen in Bava Kama 27b]
even though this would transgress
(Devarim 25:3), “He shall not exceed, lest
he shall exceed” [the prohibition against a
court administering giving more lashes
than required, which is extrapolated to
prohibit general violence RL].

Answer: Heaven forbid that the seed of
Abraham would speak a word of falsehood,
even in a case of loss! The verse states,
(Zephaniah 3:13) “The remnant of Israel
shall not do iniquity, nor speak lies.”

Even greater than this, our Sages taught
that one may not speak truth with words
which do not reflect reality; the Gemara
states (Shevuot 31a), “How do we know that
if three deposit items with an individual,

Russell Levy

Born in 1235 in Barcelona, Rabbi
Shlomo ben Aderet was one of the
primary students of both the Ramban
(Rav Mosheh ben Nachman,
Nachmanides) and Rabbeinu Yonah.
The Rabbi of the main shul in
Barcelona, he was leader of Spanish
Jewry for more than 50 years.

The Rashba wrote prolifically; more
than 3000 of his teshuvot are still extant.
As the leader of the Jewish people, he
successfully defended the community
in theological debates with Christians
(Shut HaRashba 4:187).

The turn of the Jewish millennium in
8000 (1240) created much messianic
fervor in the Jewish community. R’
Shlomo ensured the unity of the Jewish
community by combating false
Messiahs, and most prominently in his
rejection of Nissim ben Avraham and
Avraham Abulafiah when they
appeared in the latter half of the 13"
century (ibid 1:548).

Though the Rashba vigorously
defended the Rambam against his
detractors, he disagreed with his
philosophy and his approach to
Judaism. Similarly, the Rashba, as part
of the Beit Din in Barcelona, forbade
those wunder thirty from learning

secular philosophy and sciences.

Among the Rashba’s works are his
novellae on the Talmud, Torat HaBayit,
Avodat Hakodesh and Sha’ar HaMayim.
His most renowned students were the
Raah (R’ Aharon haLevi), the Ritva (R’
Yom Tov al-Asvilli) and Rabbeinu
Behaye.

The Rashba passed away at the age of
75in 1310.
rlevy@torontotorah.com

and the individual denies it, that one of
the three should not be the litigant
[claiming he deposited the full amount
of all three with the individual RL] with
the other two serving as [false]
witnesses? From the verse (Shmot
23:7), “Distance yourself from
falsehood.” In their case, their
testimony is absolutely true that the
money was deposited in front of their
eyes, but since they are saying it as
witnesses, this is forbidden.

However: Whenever there is a migo,
we completely believe the deposition,
for had he come to deceive, he would

Kibbutz Nachal Oz

Kibbutz Nachal Oz was originally
founded as a Nachal (No’ar Chalutzi
Locheim - literally, “fighting,
pioneering youth”) settlement called
“Nachla’im Mul Azah” (“Nachal soldiers
opposite Gaza”), on 21 Tamuz 5711
(1951).

Located near the border on the Gaza-
Be’er Sheva Road, the site was chosen
based on security considerations of that
era. During the first few years, the
kibbutz endured frequent fedayeen
attacks and shelling.

In addition to the famous murder of
kibbutz district commander Ro’i
Ruttenberg, four other kibbutz members
were Killed in the kibbutz fields, which
abut the Gaza border. The shootings
and shelling continued to take their toll
until the Six Day War, when quiet
prevailed.

However, in 2001, the mortar shells and
the Kassam attacks resumed with a
vengeance. In fact, since the
Disengagement from Gush Katif, the
missiles have increased and have
caused significant damage.

Nevertheless, the kibbutz continues to
thrive and welcome new families.

Kibbutz industries include agriculture
and a security camera factory.

Today, Kibbutz Nachal Oz numbers
some 360 people. Over the years,
additional groups from HaNo’ar
HaOveid and HaTzofim, families and
singles from around the country and
also new immigrants have joined the

kibbutz. Specifically, the kibbutz
promotes aliyah and absorbs families
through the wvarious aliyah
organizations.

Adapted from an article published by
Torah miTzion

have used a lie with which he would
have been believed. Regarding the
statement in Bava Batra [regarding the
person who whispered in Rav
Nachman'’s ear RL], we do not say that it
is permitted to make such a statement.
However, once he has done so, we
accept it because of migo. Also, know,
that if we were to use that case as legal
precendent, one would be permitted to
create a false document as that litigant
did; Heaven forbid that we say such a
thing! Rather, deceit is despicable and
truth is beloved, and gold is not a
legitimate substitute.
rlevy@torontotorah.com
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Shiur in Review: Tzibburol

Breakawa

Delivered at BAYT at 8:45 PM on
Wednesday, January 13, beginning a 7-
part “Tzibburology” mini-series.

This past week we began a seven-
week series looking at the intersection
of Halachah and Sociology in building
Jewish community. I intend to discuss
communal meals as well as the
sumptuary laws that separate Jews and
non-Jews, the laws of marit ayin and
building community trust, and more.
Our first shiur was on the phenomenon
of Breakaway Minyanim, and was Part
One of an anticipated two classes on
the subject.

For each part of this series, we will
also look at related concepts in the
social sciences; for example, when we
discuss the sumptuary laws we’ll look
at the anthropological role of food in
human society. For Breakaway
Minyanim, we are looking at
sociological research on the limits of
community as well as on ways in which
those limits may be extended. Much of
the research in this area has been
church-driven, but many of the lessons
apply to the Jewish community as
well.

We began by looking at the mitzvah
aspect of creating a shul; we noted the
halachah which appears in Tosefta
Bava Metzia 11:23, that members of a
community can force each other to
contribute toward construction of a

shul. This halachah is cited in Rambam
and Shulchan Aruch, along with a
Yerushalmi in Moed Katan (3:1) that
prescribes excommunication for
community members who prevent the
community from fulfilling a mitzvah.

We then presented a brief history of
shul-building, and highlighted the
tension between our desire for
centralized institutions and our desire
for customizable community as well as
personalized worship. Although the
“mega-church” made its appearance
in Alexandria of old (Succah 51b), and
although the Mishkan and Beit
haMikdash would seem to be evidence
of a desire for all Jews to worship
together, the trend through much of
Jewish history was to shun the Mishkan
-style institution and, instead, attend
smaller batei knesset. Indeed, home
shuls were legally protected; the Rama
(Choshen Mishpat 149:31) and others
note that a community cannot halt a
standing minyan held in a private
house.

Realistically, the existence of multiple
small shuls serves many communal
needs. On a practical level, having
multiple shuls helps service a
geographically broad population, and
also provides services tailored to its
population (see Igrot Moshe Orach
Chaim 2:46). Further, one may be
better able to daven with kavvanah in
a like-minded group, than in a

philosophically diverse institution (see

Radvaz 3:472). Finally, from a
sociological standpoint, people tend to
feel more invested in smaller

institutions, and people can connect
better to others in a small institution. In
particular, we noted Dunbar’s Number,
the idea based in biology and
supported by sociological research -
that human beings tend to form social
networks of 150 or fewer people.

On the other hand, we have many
reasons to avoid splits and function as
part of larger, communal shuls. As the
Chatam Sofer noted (5: Choshen
Mishpat 12:3), we are taught that kinus,
gathering, is good for tzaddikim and
good for the world. Further, from a
halachic perspective, we must be
concerned about the prohibition of lo
titgodidu (not to splinter the
community), about the possibility of
halachic schisms between communal
sub-units (Kesef Mishneh Hilchot
Terumot 1:11), and about the positive
value of praying as a community, b’rov
am hadrat melech. Finally, from a
practical perspective, we need to worry
about the survival of our institutions,
and their ability to properly serve the
community.

Gd-willing, we will continue this shiur in
Part II on Wednesday January 20, at 8:45
PM, at BAYT.

torczyner@torontotorah.com

Schedule for the Week of Jan 16, 1 Shevat

Shabbat, January 16
Following Hashkama  Russell Levy, Clanton Park
Following Family Minyan

: R’ Mordechai Torczyner: Mini-Shiur for
Parents and Children, Pharaoh’s Hardened Heart BAYT

Wednesday, January 20

10:00AM

R’ Mordechai Torczyner, Weekly Torah Class, 239 Franklin,
Babysitting provided
Meir Lipschitz, Ramchal’s Derech Hashem, Kehillat Shaarei

Women

Torah Men and Women

R’ Mordechai Torczyner: Tzibburology, Breakaway Minyanim
T o r B, BAYT Men and Women

Men and Women 17:00AM R’ Azarya Berzon: Masechet Sukkah (Advanced), Clanton

R’ Azarya Berzon: Hilchot Muktzah (Advanced), Clanton Park

One Hour Before Mincha:  Netanel Javasky, Masechet Kiddushin in 7:30PM
Depth, Mizrachi Bayit

Sunday, January 17 8:45PM

800AM Community Beit Midrash at Bonai

8:45AM R’ Mordechai Torczyner: Writing on Shabbat III (Medical shiur), Thursday, January 21
Email torczyner@torontoto.com for location

9:00PM R’ Azarya Berzon: Masechet Kiddushin in-depth, Shaarei Park Men

Monday, January 18 Men

8:30PM R’ Azarya Berzon: Rambam’s Hilchot Talmud Torah, Clanton Park 7:00PM

Men 7:30PM
jcc
Tuesday, January 19 8:00PM
11:00AM R’ Azarya Berzon: Masechet Sukkah (Advanced), Clanton Park '
Men 8:30PM
1:30PM R’ Mordechai Torczyner: Trei Asar-The Twelve Prophets, Men
Shaarei Shomayim Women, with Mekorot
8:00PM R’ Azarya Berzon: Shiur in Parsha, Westmount Men and Women
8:30PM R’ Mordechai Torczyner: Minchat Chinuch, Clanton Park Men

We would like to thank koshertube.com for filming our shiurim!

|
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R’ Azarya Berzon: Shiur for Fathers at Or Chaim
R’ Mordechai Torczyner: Supernaturally jewish I, Prosserman

Netanel Javasky: Halachah and 21st Century Medicine, B'nai
Torah Men and Women
R’ Azarya Berzon: Machshavah and Life Issues, Clanton Park



