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of Sefer Vayikra, explains that the 

white spaces in the Torah represent 

t h e  d o w n t i m e 

that Moshe Rabeinu needed to absorb 

what he had just studied. Now we may 

q u e s t i o n ,  a s 

t h e  M i r r e r  R o s h  Y e s h i v a  d o e s 

in Vayetze, is the lesson of the shutting 

down of the hearts and eyes of 

theshevatim important enough to 

justify robbing Moshe Rabeinu of the 

opportunity that even he needs, to 

digest and absorb new teachings? 

It would seem to me that the Torah is 

s i m p l y  i n s t r u c t i n g  u s  t o 

r e a d  V e y e c h i  b o t h  a s  a n 

independent parsha as well as a 

continuation of parhsas Vayigash. For 

what purpose, might this be? 

The final pasuk in Vayigash describes 

the complacency of Yaakov’s family in 

their new surroundings, (47:27) “And 

Yisrael dwelt in the land of Egypt, in 

the land of Goshen; they acquired 

property in it and theywere fruitful 

a n d  m u l t i p l i e d  e x c e e d i n g l y . ” 

Understandably, Yosef‟s efforts to 

prepare a place for his brothers were 

successful. They were allowed to live 

a s  s h e p h e r d s ,  s o m e w h a t 

T h o u g h  p a r s h a s  V a y e c h i  i s  a 

d is t inct  parsha  as  determined 

by Torah  sheba’al  pe,  our oral 

tradition, it does not enjoy the 

clear Torah shebichsav demarcation 

t h a t  m a r k s  e v e r y 

other parsha in Torah. That means 

that Vayechi is missing the nine blank 

spaces that indicate the start of a 

n e w  p a r s h a  a n d  c h a p t e r  t o 

every baal koreh, student, sage and 

parshan. 

Bringing Vayechi and Vayigash side 

by side much as one slides closed 

two panes of a window, signals to us, 

according to Rashi, that upon the 

death of Yaakov Aveinu the eyes and 

hearts of the Jewish people were 

similarly closed shut. 

Nevertheless the meaning of the 

message is unclear and the faint 

c o n n e c t i o n  b e t w e e n  t h e 

metaphor and the message should 

leave us all puzzled. In a similar 

matter, the omission of all white 

s p a c e s  t h r o u g h o u t 

parshas Vayetze led Harav Chaim 

Shmuelevitz to investigate it in the 

following manner. He pointed out 

t h e  R a s h i  a t  t h e  b e g i n n i n g 

independently in Goshen, perhaps at 

first as part of the royal family who had 

saved the country, and probably 

strengthened by the guidance and 

teachings of Yaakov. There is good 

news here for the Diasporas of the 

future: unfriendly environments may 

surprisingly become a haven for the 

prosperity of Torah study, and the 

establishment of independent Jewish 

communities committed to Torah and 

the propagation of its culture and 

ethics. 

That is why it so important to juxtapose 

the last words of the aging Ya’akov as 

he reminds his children of how far 

t h e y  a r e  f r o m  h o m e  a n d  h o w 

uncomfortable they all have to be 

in Mitzrayim. To be sure,Ya’akov‟s 

request to be buried in Chevron, 

setting his children apart from their 

hosts as they make the trip home, was 

to be a defining experience. This 

charge would remind them to dream 

of the cedar trees that they brought 

with them and the code phrase pkod 

yifkod that would mark the beginning 

of the end of trouble, which they had 

not yet envisioned. 

Unfortunately but predictably with the 

passing of Yaakov, his children, their 

eyes and their hearts, shut out his final 

thou g hts ,  a l l owi ng  th e  cu l tu re 

of Mitzrayim to severely impact them. 

Thu s  the measu red  conf l u ence 

of Vayigash and Vayechi implore us to 

appreciate and utilize the blessings of 

a golden galus even as we make sure 

t h a t  t h r o u g h o u t  t h e m ,  Y a a k o v 

Avinu’s final breathes reverberate 

powerfully and unceasingly. 

Copyright 2007 TorahWeb. Reprinted 
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Keeping Galut In Perspective Rabbi Yaakov Neuburger 

Parshah Questions Meir Lipschitz 

(Sources are provided to help the reader research answers) 

 How did Reuven sin, and how was he punished? 

(Rashi, Targum Yonatan, and Ramban to Bereishit 49:4) 

 What do the words ויקרא בהם שמי mean? 

(Rashi, Rashbam, Ramban, Radak, Ibn Ezra, and Seforno to Bereishit 48:16) 

 What is meant by שכל את ידיו when Yaakov blesses Ephraim and Menashe? 

(Rashi, Rashbam, Radak, Ibn Ezra, Seforno, Chizkuni, Ohr HaChaim, Kli Yakar, 

Malbim, and Netziv to Bereishit 48:14) 

 For children: What is learned from Yaakov‟s request for חסד ואמת regarding his 

burial? 

(Rashi Bereishit 47:29) 
mlipschitz@torontotorah.com 
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בפרשת השבוע אנו נפגשים עם ברכתיו 
הראשונים להתברך היו . של יעקב לצאצאיו

יוסף הביא את .  אפרים ומנשה ,  בני יוסף 
. בניו ליעקב על מנת שיברכם לפני מותו 

התורה מציינת לנו כי יעקב מסכל את ידיו 
: ומניח אותם על ראשי הנערים בסדר הפוך 

יד ימין על ראשו של אפרים ויד שמאל על 
התורה גם מסבירה לנו כי . ראשו של מנשה

מנשה הוא הבכור ועוד כי יוסף בכוונה 
תחילה סידר את בניו כך שיהיו מכוונים 

מנשה מימינו של יעקב ,  לידיו של יעקב 
ן מפרש את " הרמב .  ואפרים לשמאלו 

תגובתו של יוסף כמבוכה לאור טעותו של 
חשוב לנו לזכור כי יעקב גם נעשה .  אביו 

כבד ראיה ויש בסיס לחשוב שטעה בהנחת 
 . ידיו כי לא זיהה מיהו הבכור ומיהו הצעיר

מדוע כל כך חשוב לנו להבין את מעשיו 
אנו יודעים שכל מה שכתוב ?  של יעקב 

בתורה הינו הוראה לדורות הבאים ואף כל 
ות לכלל ,  ספר בראשית  שאין בו מצו

מלמד אותנו מהנהגותיהם של ,  ישראל 
ן " כפי שקבע הרמב ,  אבותינו הקדושים 

אך ".  מעשה אבות סימן לבנים " בפירושו  
כאן ישנה יותר מהכוונה כללית לדורות 

יּוֹם הַהוּא לֵאמוֹר " הפסוק  .  הבאים  וַיְבָרֲכֵם בַּ
ם  אֱלֹקִי מְךָ  יְש ִ מֹר  לֵא רָאֵל  יִש ְ יְבָרֵךְ  ךָ  בְּ

ה  ֶ אֶפְרַיִם וְכִמְנַש ּ י המפרשים " מובן ע ..."  כְּ
כאשר יקום (  לא כציווי ) השונים כהוראה  

אדם מישראל וירצה לברך את בניו כך 
ואכן אנו היום מברכים את בנינו ,  יאמר 

מידי שבת וחג ובעיקר בערב יום ( ובנותינו)
 . כיפור בלשון שקבע יעקב אבינו

 ? מהו המקור למנהג

מובא המנהג (  סימן תקנט ) במגן אברהם  
לברך את הבנים או יותר מדויק לא לברך 
את הבנים במקרה שתשעה באב מתחיל 
. במוצאי שבת נוהגים לא לברך את הבנים 

אך עדיין לא .  ל " המנהג מובא בשם מהרי 
ל מציין מנהג " שהרי המהרי ) מצאנו מקור  

וטעם (  לברך את הבנים במוצאי שבת 
 (" והבנות)ברכת הבנים "למנהג 

אהרן ברכיה בן משה '  בספר מעבר יבק לר 
 :מודינה מובא ההסבר הבא

אמרו בפרק גידול בנים כשישים אדם 
ידו על ראשו הקטן מתברך שנאמר 

ויברכם " וכתיב  "  וישלח ישראל את ידו "
ו " כי ביד אדם ט ..."  ביום ההוא לאמר 

ו תיבות שבברכת כהנים " פרקים כמנין ט 
ת  ו כ ר ב ה שך  רא ל  ע ו  ל ו ח י ר  מ ו ל

ומנהג .  ו " שבשלשה פסוקים אלו שהם ט 
לברך בשבת קודש ובפרט בלילי שבת 

ובסוד נפש יתירה ...  סוד שבת מלכתא  
 שעל המברך והמתברך יחולו הברכות

 (שפתי רננות פרק מג -מעבר יבק)

יש משמעות ,  על פי הסברו של מעבר יבק 
 -עמוקה לנוסח הברכה כפי שהוא מביא 

ערב   -ברכת כהנים ולזמן שהיא נאמרת 
נראה כי ,  אמנם לפי דרכו של המחבר . שבת

וכל ,  המקור לברכת הבנים הוא קבלי 
הברכה הינה בעלת משמעויות סמליות 

דיים ,  רבות   , נוסח הברכה וסמיכת הי
והתזמון של ערב שבת וקבלת הנשמה 

במקורות שונים מתקופתו והילך .  היתירה 
אפשר לראות כי אכן מנהג נפוץ ומקובל 
ברוב קהילות ישראל אך הסיבות לא תמיד 
כל כך מיסטיות וישנם גם הסברים מעשיים 

 . יותר

מעניין לראות כי ברכתו של יעקב אבינו 
. השפיעה על בניו ובני בניו אחריו עד ימינו 

יש לנו לנסות ללמוד מיעקב ביתר דיוק את 
כשיוסף שם לב לשיכול ידיו של .  מעשיו 

אביו הוא מנסה לתקן את הנעשה אך יעקב 

מסביר לו כי אמנם יודע הוא כי מנשה הוא 
הבכור אך אחיו הצעיר ממנו יהיה גדול 

הפרשנים .  ממנו ומנשה יישאר טפל לאפרים 
מסבירים את דברי יעקב בשלל הצעות החל 
מכמות מספרית כפי שרואים במניין בני 
ישראל במדבר ועד לכמות השליטים שיצאו 

בינהם יהושע מחד ) מזרעו של אפריים  
אך מה ראה יעקב דווקא (.  וירבעם מאידך 

? שבחר להעדיפו על פני אחיו ,  באפרים 
יעקב אמנם .  ל מגלים לנו מה ראה יעקב "חז

אך ,  היה כבד ראיה כפי שמתואר בפסוקים 
המדרש .  למעשה ראיתו הפנימית לא נפגמה 

רבה מסביר לנו שמעלתו של אפרים ' בברא
כלומר ,  היתה בכך שהיה מצעיר עצמו 

ממעט את עצמו ועל כן זכה לברכתו 
, המיוחדת של יעקב להיות גדול בתורה 

 .בהנהגה ובגאולה

, כשאנו מנסים ללמוד את מעשיו של יעקב 

אל ,  ייטב לנו לסגל את הראיה הפנימית 

נו  דות וההנהגות של ילדי לנסות ,  המי

ואף ,  להנחיל בהם את הענווה של אפרים 

שלא התרעם על כך שבכורתו ,  של מנשה 

לברך אותם בברכת כהנים .  עברה אל אחיו 

לברך את עמו ישראל "... שמהותה הוא  

 ".באהבה
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The Korban Pesach symbolized the 

Jewish people‟s newly-acquired 

freedom from slavery in Egypt, 

and so it was to be eaten in a royal 

manner. Therefore, HaShem gave 

the Jews two rules: 

1. Not to take portions of the 

Pesach offering out of the place 

where the chabura eats it; 

2. Not to break the bones of the 

korban, as one would to reach 

the marrow. 

When impoverished people enjoy a 

feast, they save portions and take 

them home, and they break the 

bones to get at the last bit of edible 

meat. Ordinarily we are trained not 

to waste anything, and so one might 

think we should take home the 

leftovers and pursue the marrow – 

but we are taught to create a feeling 

of royalty and freedom with the 

korban pesach, to commemorate 

the joy of our departure from 

Mitzrayim. 

torczyner@torontotorah.com 

The 613 Mitzvot – Mitzvot 15-16 : 

Handling the Korban Pesach  
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 איתמר זולברג ...ישמך אלקים כאפרים וכמנשה



Ha’Am V’Ha’Aretz 

The Hula Valley 
The Hula Valley is located between the 

Golan Heights and the Ramim mountain 

range. 

Until the 1950‟s, most of the valley was 

covered by a lake; the water level 

would reach up to eight meters deep 

after the winter rains which would 

eventually drain into the Kinneret. 

By the late 19th century, many people 

had come to believe that the lake 

should be drained in order to increase 

the amount of available agricultural 

land in the region. 

In the early 1950‟s, the State of Israel 

decided that draining the Hula was a 

national priority to add agricultural 

tracts and to enable more water to flow 

into the Kinneret. Work started in 1951 

and was completed in 1958 amidst 

frequent Syrian shelling. 

Several years later, scientists 

discovered the extent of the damage 

caused by the drainage project. First, 

great amounts of silt from the Hula 

Valley flowed into the Kinneret and 

harmed the fish. Second, farmers soon 

realized that the Hula‟s soil was not as 

fertile as the experts had predicted. As 

well, the valley was once home to plant 

and animal life that was now headed for 

extinction. 

Finally, during the 1990‟s, the Israeli 

government decided to restore and 

rehabilitate the Hula Valley. A portion 

of the original swamp was flooded, and 

the so-called Agmon HaHula (literally, 

“the Little Hula Lake”) was formed at 

the site. Also, wildlife was reintroduced 

to the Valley, and now, many migrating 

birds once again visit the spot. 

Adapted from an article originally 

published by Torah miTzion 

Menahem Mendel ben Avraham 

Krochmal was born in Cracow in 

1600. A talmid of R‟ Yoel Sirkes (the 

author of the Bayit Chadash [Bach] 

glosses on the Tur), he studied Torah 

with the Bach‟s son-in-law, R‟ David 

HaLevi Segal (the author of the Turei 

Zahav [Taz]). At a young age, R‟ 

Krochmal became a dayan in Cracow, 

where the Bach was the Chief Rabbi. 

In 1648, R‟ Krochmal became the 

Chief Rabbi of Nikolsberg, thus 

avoiding the Chmielnicki massacres. 

R‟ Krochmal was an advocate for the 

poor. In 1794, when the rich 

townspeople of Dresnitz (a city close 

to Nikolsberg) attempted to burden 

the poor with higher taxes, he 

strongly sided with the poor. 

R‟ Krochmal passed away in 1661 in 

Nikolsberg. Many of R‟ Krochmal‟s 

writings were lost following the 

expulsion of the Jews from his son‟s 

city of Vienna in 1670, and years 

later, in 1719, during the great fire in 

Nikolsberg. R‟ Krochmal‟s son 

published his responsa, entitled 

Tzemach Tzedek, posthumously. This 

title was chosen because the words 

have the same gematria as his name 

(.מענדל=194=צדק ,מנחם=138=צמח) . 
rlevy@torontotorah.com 

Question: One time, the non-Jewish fish 

vendors raised the price, as they saw the 

Jews bought fish to honour Shabbat (Kvod 

Shabbat) and did not cease even in the face 

of exorbitant costs. The community decided 

to boycott the fish sellers for two months. 

The students asked me if the community 

was permitted to do so, as this was a matter 

of Kvod Shabbat. Further, the Talmud states 

(Beitza 16a) that all of one‟s income is 

determined on Rosh HaShanah, save for 

what he will spend for Shabbat and Yom 

Tov, for which he who spend more will be 

ensured more income. If that is the case, 

there should be no issue with spending 

extra [on the fish RL] for Kvod Shabbat, as G

-d will pay him back. 

Answer: It seems good to me for the 

community to do this, as the Mishnah in 

Keritut (1:7) tells, “It happened once that 

pairs of doves [need for sacrifices RL] cost a 

golden dinar (25 times a day‟s wage) in 

Yerushalayim. R‟ Shimon ben Gamliel said, 

„By the Temple! I will not sleep until the 

price is a dinar (a day‟s wage)!‟ R‟ Shimon 

entered the court and taught that a woman 

who needd to bring offerings for five 

separate events could bring a single 

offering for all of them… On that day, the 

cost of a pair of doves fell to a quarter of a 

dinar.” Rashi explained that even though he 

was lenient on a Torah law, it was a time of 

great need for G-d; had they not found a 

way to lower the price, people would have 

not even brought one sacrifice, and would 

have eaten of sacred offerings while 

impure. 

From here, we see that they were lenient on 

a Torah law; all the more so in our case of 

buying fish, as it is only for Kvod Shabbat. 

Though Kvod Shabbat is also a Torah law, as 

the verse states (Isaiah 58:13), “And you 

shall call Shabbat a delight”… the Talmud 

(Shabbat 118b) states that even the smallest 

addition would fulfill the mitzvah of delight. 

That implies that one does not specifically 

need fish for fulfillment of this law. Though 

the Talmud states (ibid) that Rav Yehuda 

related that Rav stated that one must use 

large fish to fulfill the mitzvah, this only 

applies for those who could afford it and 

purchase it easily. One who is unable to do 

so may purchase any item. The Tur (Orach 

Chaim 242), as well, ruled in this way. 
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Tzemach Tzedek (Kadmon) – R’ Menachem Mendel 

  Krochmal Russell Levy 

Torah in Translation 

Tzemach Tzedek (Kadmon) #28:  

The Ban on Gefilte Fish 

Therefore, if by dint of buying the fish 

for Kvod Shabbat the price will 

increase, it is advisable to boycott fish 

for a few Shabbatot to lower the price. 

Though the case of doves, where the 

women would not even bring one 

sacrifice and would violate Torah 

commandments, is not precisely 

equivalent to the case of Kvod Shabbat, 

where one‟s spending money for 

Shabbat is not set, and G-d will 

reimburse you, that difference is 

immaterial. The same issue applies 

for Kvod Shabbat, regarding the poor; it 

is true that for those who can afford it 

can spend extra and they will be 

repaid, but the poor, who have no 

money whatsoever, have no initial 

funds for Kvod Shabbat. If the price of 

fish were to increase too much, how 

would they be able to buy, as they do 

not have any money to give? 

R‟ Akiva related [regarding the 

poor RL], “Make your Shabbat a 

weekday and do not become dependent 

on others.” If the price of fish will greatly 

increase, the poor will never be able to 

honour Shabbat with fish. Therefore, it is 

correct to boycott for a few weeks to 

reduce the price, to enable everyone, 

even the poor, to honour Shabbat with 

fish, and this is a time of great need for  

G-d. This is equivalent to the case of R‟ 

Shimon ben Gamliel, and it is similar to 

the statement, “It is better to desecrate 

one Shabbat [in matters of life and death] 

in order to sanctify many.” 

rlevy@torontotorah.com 



 

Shabbat, January 2  
7:50AM R‟ Azarya Berzon: Ramban on the Torah, Or Chaim 

Following Hashkama R‟ Azarya Berzon, Clanton Park 

Following Family Minyan: R‟ Mordechai Torczyner: Shiur for Parents 

and Children, Birchat haBanim, BAYT 

One Hour Before Mincha: R‟ Azarya Berzon, Masechet Kiddushin in 

Depth, Mizrachi Bayit 

Sunday, January 3 
8:15AM Community Beit Midrash at Shomrai Shabbos: Should Jews 

Aid Conversion to Judaism? 
9:00PM  R‟ Azarya Berzon: Masechet Kiddushin in-depth, Shaarei 

Shomayim 

Monday, January 4 
8:30PM R‟ Azarya Berzon: Rambam‟s Hilchot Talmud Torah, Clanton Park 

Men 

 

 

Tuesday, January 5 
11:00AM R‟ Azarya Berzon: Masechet Sukkah (Advanced), Clanton 

Park Men 

1:30PM R‟ Mordechai Torczyner: Trei Asar-The Twelve Prophets, 

Shaarei Shomayim Women, with Mekorot 

8:30PM R‟ Mordechai Torczyner: Minchat Chinuch, Clanton Park Men 

Wednesday, January 6 
11:00AM R‟ Mordechai Torczyner, 239 Franklin, Babysitting provided 

Women 

8:30PM Meir Lipschitz, Machshava, Kehillat Shaarei Torah 

Thursday, January 7 
11:00AM R‟ Azarya Berzon: Masechet Sukkah (Advanced), Clanton 

Park Men 

3:40PM R‟ Azarya Berzon: Hilchot Muktzah (Advanced), Clanton Park 

Men 

8:00PM Netanel Javasky: Halachah and 21st Century Medicine, B‟nai 

Torah Men and Women 

8:30PM R‟ Azarya Berzon: Machshavah and Life Issues, Clanton Park 

Men 

Schedule for the Week of Jan 2, 16 Tevet 
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This is an abridged version of a shiur 

delivered at the Westmount Shul on 

Friday, January 1. 

Sefer Bereishit  of fers many 

educational threads which, taken 

together, provide a guide for our 

personal development. 

One prominent thread is the contrast 

between בחירה (chosenness) and בכורה 
(primogeniture). Sefer Bereishit 

ascribes special significance to the 

firstborn male of the family, as in its 

description of Esav‟s birthright and 

P e r e t z ‟ s  c r i m s o n  b r a c e l e t . 

Nonetheless, the younger sibling in 

nearly every Bereishit clan is chosen 

as the main, or even only, heir. 

Starting with the original siblings, 

from whom Hevel and his korban 

were chosen, and concluding with the 

final pair mentioned in Vayechi, from 

whom the junior Ephraim received 

the superior blessing, this thread 

stands out as an underlying theme. 

These accounts teach us that 

accidents of birth are insufficient to 

make one great; we are responsible 

to make ourselves great. 

A second, related, thread describes 

role models acknowledging their 

shortcomings and learning lessons 

for the future. Neither Adam nor 

Chavah took responsibility for their 

actions, and there is some debate as 

to whether Kayin admitted his own 

guilt. On the other hand, the Torah is 

replete with examples of great men 

who were able to publicly 

acknowledge their mistakes. Yehuda 

is perhaps the best-known example 

of such behavior; when confronted 

regarding his actions, Yehuda did not 

hesitate to publicly admit his 

responsibility. Even Pharaoh‟s chief 

cupbearer admitted his guilt to the 

victim of his sin. This thread speaks to 

our need to recognize our 

wrongdoings as well as to use them 

as an impetus for growth.  

A third thread demonstrates 

HaShem‟s ubiquitous presence, 

control and provision for our needs. 

Although Adam ungratefully blamed 

Chavah for his sin, he acknowledged 

that she was a Divine creation. 

Avraham, as depicted in Sotah 10a-b, 

gave people food and provided them 

with the opportunity to recognize 

HaShem‟s presence in the world. 

Yaakov and Yosef described their 

children as the offspring granted to 

them by G-d. Yosef even referred to 

his own kidnapping as a Divinely 

engineered act geared toward 

providing for his family, and the 

world, during a famine. The 

importance of such awareness, 

humility, and gratitude are the 

cornerstones  of  a  ful f i l l ing 

relationship with HaShem (or anyone 

else in life). 

Other significant threads are 

optimism, a recognition of our role in 

the world, guidelines for our dealings 

with non-Jews, and the importance of 

preserving human dignity.  

Ramban told us that Sefer Shemot, 

which we are due to begin next week, 

should be named ספר הגאולה, the Book of 
Redemption. Bahag, though, argued 

that the book should simply be called 

 the Second Book. (The Bahag‟s ,ספר שני
view is cited by the Netziv in his 

introduction to Sefer Shemot.) 

I believe that Bahag was building on 

our vision of Bereishit as a guide for 

personal development. The book‟s 

lessons teach us how to be Men: 

Striving to transcend our birthrights, 

admitting our flaws and growing from 

them, recognizing a greater power that 

controls the world and our lives, and 

learning from the many other 

educational threads embedded in 

Sefer Bereishit, collectively contribute 

to our personal creation. Now that we 

have learned those fundamental 

lessons for our individual growth, we 

can now move to the Second Book, the 

book of Nationhood, which takes these 

individual men and transforms them 

into a people. 

Meir recently concluded a weekly 

parsha shiur delivered at Clanton Park; 

to listen to those shiurim, or to hear this 

o n e  i n  f u l l  p l e a s e 

visit www.torontotorah.com. Meir will 

be delivering a weekly Machshava shiur 

at Kehilat Shaarei Torah on Wednesday 

at 8:30pm beginning on January 7th.  
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We would like to thank koshertube.com for filming our shiurim! 
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